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1. Esther 4

וַיִּלְבַּשׁ שַׂק וָאֵפֶר; וַיֵּצֵא בְּתוֹ� הָעִיר, בְּגָדָיו, -אֲשֶׁר נַעֲשָׂה, וַיִּקְרַע מָרְדֳּכַי אֶת-כָּל-וּמָרְדֳּכַי, יָדַע אֶת א(

שַׁעַר הַמֶּלֶ�, בִּלְבוּשׁ-כִּי אֵין לָבוֹא אֶל  הַמֶּלֶ�:-וַיָּבוֹא, עַד לִפְנֵי שַׁעַר ב  .וַיִּזְעַק זְעָקָה גְדוֹלָה וּמָרָה

אֵבֶל גָּדוֹל לַיְּהוּדִים, וְצוֹם וּבְכִי --דָתוֹ מַגִּיעַ הַמֶּלֶ� וְ -מְדִינָה וּמְדִינָה, מְקוֹם אֲשֶׁר דְּבַר-וּבְכָל ג  .שָׂק

ותבואינה (וַתָּבוֹאנָה) נַעֲרוֹת אֶסְתֵּר וְסָרִיסֶיהָ, וַיַּגִּידוּ לָהּ, ד  .וּמִסְפֵּד; שַׂק וָאֵפֶר, יצַֻּע לָרַבִּים
וְ�א--רְדֳּכַי, וּלְהָסִיר שַׂקּוֹ מֵעָלָיומָ -וַתִּתְחַלְחַל הַמַּלְכָּה, מְאֹד; וַתִּשְׁלַח בְּגָדִים לְהַלְבִּישׁ אֶת

לָדַעַת--מָרְדֳּכָי-וַתִּקְרָא אֶסְתֵּר לַהֲתָ� מִסָּרִיסֵי הַמֶּלֶ�, אֲשֶׁר הֶעֱמִיד לְפָנֶיהָ, וַתְּצַוֵּהוּ, עַל ה  .קִבֵּל

לוֹ -וַיַּגֶּד ז .הַמֶּלֶ�-שֶׁר לִפְנֵי שַׁעַררְחוֹב הָעִיר, אֲ -אֶל--מָרְדֳּכָי-וַיֵּצֵא הֲתָ�, אֶל ו  .זֶּה-מַה-זֶּה, וְעַל-מַה
גִּנְזֵי הַמֶּלֶ� ביהודיים -אֲשֶׁר קָרָהוּ; וְאֵת פָּרָשַׁת הַכֶּסֶף, אֲשֶׁר אָמַר הָמָן לִשְׁקוֹל עַל-מָרְדֳּכַי, אֵת כָּל

לְהַרְאוֹת--שָׁן לְהַשְׁמִידָם, נָתַן לוֹ נִתַּן בְּשׁוּ-הַדָּת אֲשֶׁר-פַּתְשֶׁגֶן כְּתָב-וְאֶת ח  .לְאַבְּדָם--(בַּיְּהוּדִים)
-עַל--לוֹ וּלְבַקֵּשׁ מִלְּפָנָיו-הַמֶּלֶ� לְהִתְחַנֶּן-אֶסְתֵּר, וּלְהַגִּיד לָהּ; וּלְצַוּוֹת עָלֶיהָ, לָבוֹא אֶל-אֶת

-סְתֵּר לַהֲתָ�, וַתְּצַוֵּהוּ אֶלוַתֹּאמֶר אֶ  י  .וַיָּבוֹא, הֲתָ�; וַיַּגֵּד לְאֶסְתֵּר, אֵת דִּבְרֵי מָרְדֳּכָי ט  .עַמָּהּ

הַמֶּלֶ�-אֶל-אִישׁ וְאִשָּׁה אֲשֶׁר יָבוֹא-מְדִינוֹת הַמֶּלֶ� יֹדְעִים, אֲשֶׁר כָּל-עַבְדֵי הַמֶּלֶ� וְעַם-כָּל יא  .מָרְדֳּכָי
שַׁרְבִיט-לוֹ הַמֶּלֶ� אֶת-טיִקָּרֵא אַחַת דָּתוֹ לְהָמִית, לְבַד מֵאֲשֶׁר יוֹשִׁי-הֶחָצֵר הַפְּנִימִית אֲשֶׁר �א-אֶל

וַיַּגִּידוּ לְמָרְדֳּכָי, אֵת דִּבְרֵי  יב  .זֶה, שְׁלוֹשִׁים יוֹם--הַמֶּלֶ�-הַזָּהָב, וְחָיָה; וַאֲנִי, �א נִקְרֵאתִי לָבוֹא אֶל

-הַמֶּלֶ� מִכָּל-לֵט בֵּיתתְּדַמִּי בְנַפְשֵׁ�, לְהִמָּ -אַל  אֶסְתֵּר:-וַיֹּאמֶר מָרְדֳּכַי, לְהָשִׁיב אֶל יג  .אֶסְתֵּר

רֶוַח וְהַצָּלָה יַעֲמוֹד לַיְּהוּדִים מִמָּקוֹם אַחֵר, --הַחֲרֵשׁ תַּחֲרִישִׁי, בָּעֵת הַזֹּאת-כִּי אִם יד  .הַיְּהוּדִים

אֶסְתֵּר, לְהָשִׁיבוַתֹּאמֶר  טו  .לְעֵת כָּזֹאת, הִגַּעַתְּ לַמַּלְכוּת-אִם--אָבִי� תֹּאבֵדוּ; וּמִי יוֹדֵעַ -וְאַתְּ וּבֵית

תִּשְׁתּוּ-תֹּאכְלוּ וְאַל-הַיְּהוּדִים הַנִּמְצְאִים בְּשׁוּשָׁן, וְצוּמוּ עָלַי וְאַל-כָּל-לֵ� כְּנוֹס אֶת טז  .מָרְדֳּכָי-אֶל
כַדָּת, וְכַאֲשֶׁר-�א הַמֶּלֶ�, אֲשֶׁר-אֲנִי וְנַעֲרֹתַי, אָצוּם כֵּן; וּבְכֵן אָבוֹא אֶל-גַּם--שְׁ�שֶׁת יָמִים לַיְלָה וָיוֹם

 .צִוְּתָה עָלָיו אֶסְתֵּר-וַיַּעֲבֹר, מָרְדֳּכָי; וַיַּעַשׂ, כְּכֹל אֲשֶׁר יז  .אָבַדְתִּי, אָבָדְתִּי
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her, and charge her to go to the king and to appeal to him and to plead with him for her people.
(9) When Hathach came and delivered Mordecai’s message to Esther, (10) Esther told Hathach
to take back to Mordecai the following reply: (11) “All the king’s courtiers and the people of the
king’s provinces know that if any person, man or woman, enters the king’s presence in the inner
court without having been summoned, there is but one law for him—that he be put to death.
Only if the king extends the golden scepter to him may he live. Now I have not been summoned
to visit the king for the last thirty days.” (12) When Mordecai was told what Esther had said, (13)
Mordecai had this message delivered to Esther: “Do not imagine that you, of all the Jews, will
escape with your life by being in the king’s palace. (14) On the contrary, if you keep silent in this
crisis, relief and deliverance will come to the Jews from another quarter, while you and your
father’s house will perish. And who knows, perhaps you have attained to royal position for just
such a crisis.” (15) Then Esther sent back this answer to Mordecai: (16) “Go, assemble all the Jews
who live in Shushan, and fast in my behalf; do not eat or drink for three days, night or day. I and
my maidens will observe the same fast. Then I shall go to the king, though it is contrary to the
law; and if I am to perish, I shall perish!” (17) So Mordecai went about [the city] and did just as
Esther had commanded him.

(1) When Mordecai learned all that had happened, Mordecai tore his clothes and put on
sackcloth and ashes. He went through the city, crying out loudly and bitterly, (2) until he came in
front of the palace gate; for one could not enter the palace gate wearing sackcloth.— (3) Also, in
every province that the king’s command and decree reached, there was great mourning among
the Jews, with fasting, weeping, and wailing, and everybody lay in sackcloth and ashes.— (4)
When Esther’s maidens and eunuchs came and informed her, the queen was greatly agitated.
She sent clothing for Mordecai to wear, so that he might take off his sackcloth; but he refused.
(5) Thereupon Esther summoned Hathach, one of the eunuchs whom the king had appointed to
serve her, and sent him to Mordecai to learn the why and wherefore of it all. (6) Hathach went
out to Mordecai in the city square in front of the palace gate; (7) and Mordecai told him all that
had happened to him, and all about the money that Haman had offered to pay into the royal
treasury for the destruction of the Jews. (8) He also gave him the written text of the law that had
been proclaimed in Shushan for their destruction. [He bade him] show it to Esther and inform
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3. Ahad Ha’am, “The Jewish State and the Jewish Problem” (1897)

It is not only Jews who have come out of the Ghetto: Judaism has come out, too. For Jews the 
exodus is confined to certain countries, and is due to toleration; but Judaism has come out (or 
is coming out) of its own accord wherever it has come into contact with modern culture. This 
contact with modern culture overturns the defenses of Judaism from within, so that Judaism 
can no longer remain isolated and live a life apart. The spirit of our people strives for 
development: it wants to absorb those elements of general culture which reach it from outside, 
to digest them and to make them a part of itself, as it has done before at different periods of its 
history. But the conditions of its life in exile are not suitable. In our time culture wears in each 
country the garb of the national spirit, and the stranger who would woo her must sink his 
individuality and become absorbed in the dominant spirit. For this reason, Judaism in exile 
cannot develop its individuality in its own way. When it leaves the Ghetto walls it is in danger of 
losing its essential being or -- at best -- its national unity: it is in danger of being split up into as 
many kinds of Judaism, each with a different character and life, as there are countries of the 
Jewish dispersion... 

� וְדָתוֹ, א  וּבִשְׁנֵים עָשָׂר חֹדֶשׁ הוּא-חֹדֶשׁ אֲדָר, בִּשְׁלוֹשָׁה עָשָׂר יוֹם בּוֹ, אֲשֶׁר הִגִּיעַ דְּבַר-הַמֶּ לֶ
 הוּא, אֲשֶׁר יִשְׁלְטוּ הַיְּהוּדִים לְהֵעָשׂוֹת:  בַּיּוֹם, אֲשֶׁר שִׂבְּרוּ אֹיְבֵי הַיְּהוּדִים לִשְׁלוֹט בָּהֶם, וְנַהֲפוֹ�

 אֲחַשְׁוֵרוֹשׁ, לִשְׁ�חַ  יָד, בִּמְבַקְשֵׁי רָעָתָם; וְאִישׁ 
הֵמָּה בְּשׂנְֹאֵיהֶם.

ב  נִקְהֲלוּ הַיְּהוּדִים בְּעָרֵיהֶם, בְּכָל-מְדִינוֹת הַמֶּלֶ�
�א-עָמַד לִפְנֵיהֶם, כִּי-נָפַל פַּחְדָּם עַל-כָּל-הָעַמִּים.

מְנַשְּׂאִים, אֶת---ֶ� ג  וְכָל-שָׂרֵי הַמְּדִינוֹת וְהָאֲחַשְׁדַּרְפְּנִים וְהַפַּחוֹת, וְעֹשֵׂי הַמְּלָאכָה אֲשֶׁר לַמֶּל
הַיְּהוּדִים:  כִּי-נָפַל פַּחַד-מָרְדֳּכַי, עֲלֵיהֶם.

� וְגָדוֹל. בְּכָל-הַמְּדִינוֹת:  כִּי-הָאִישׁ מָרְדֳּכַי, הוֹלֵד  כִּי-גָדוֹל מָרְדֳּכַי בְּבֵית הַמֶּלֶ�, וְשָׁמְעוֹ הוֹלֵ�
ה  וַיַּכּוּ הַיְּהוּדִים בְּכָל-אֹיְבֵיהֶם, מַכַּת-חֶרֶב וְהֶרֶג וְאַבְדָן; וַיַּעֲשׂוּ בְשׂנְֹאֵ יהֶם, כִּרְצוֹנָם.

And so, on the thirteenth day of the twelfth month—that is, the month of Adar—when the 
king’s command and decree were to be executed, the very day on which the enemies of the 
Jews had expected to get them in their power, the opposite happened, and the Jews got their 
enemies in their power. 

Throughout the provinces of King Ahasuerus, the Jews mustered in their cities to attack those 
who sought their hurt; and no one could withstand them, for the fear of them had fallen upon 
all the peoples. 

Indeed, all the officials of the provinces—the satraps, the governors, and the king’s stewards—
showed deference to the Jews, because the fear of Mordecai had fallen upon them. 

For Mordecai was now powerful in the royal palace, and his fame was spreading through all the 
provinces; the man Mordecai was growing ever more powerful.  

So the Jews struck at their enemies with the sword, slaying and destroying; they wreaked their 
will upon their enemies. 

2. Esther 9:1-5
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 Such a Jewish State would spell death and utter degradation for our people. We should never 
achieve sufficient political power to deserve respect, while we should miss the living moral 
force within. The puny State, being “tossed about like a ball between its powerful neighbours, 
and maintaining its existence only by diplomatic shifts and continual truckling to the favoured 
of fortune,” would not be able to give us a feeling of national glory; and the national culture, 
in which we might have sought and found our glory, would not have been implanted in our 
State and would not be the principle of its life. So we should really be then -- much more than 
we are now -- “a small and insignificant nation,” enslaved in spirit to “the favoured of fortune,” 
turning an envious and covetous eye on the armed force of our “powerful neighbours” and 
our existence as a sovereign State would not add a glorious chapter to our national history. 
Were it not better for “an ancient people which was once a beacon to the world” to disappear 
than to end by reaching such a goal as this? 

The secret of our people’s persistence is -- as I have tried to show elsewhere -- that at a very 
early period the Prophets taught it to respect only spiritual power, and not to worship material 
power. For this reason, the clash with enemies stronger than itself never brought the Jewish 
nation, as it did the other nations of antiquity, to the point of self-effacement. So long as we 
are faithful to this principle, our existence has a secure basis: for in spiritual power we are not 
inferior to other nations, and we have no reason to efface ourselves. But a political ideal which 
does not rest on the national culture is apt to seduce us from our loyalty to spiritual greatness, 
and to beget in us a tendency to find the path of glory in the attainment of material power and 
political dominion, thus breaking the thread that unites us with the past, and undermining our 
historical basis. Needless to say, if the political ideal is not attained, it will have disastrous 
consequences, because we shall have lost the old basis without finding a new one. But even if it 
is attained under present conditions, when we are a scattered people not only in the physical 
but also in the spiritual sense -- even then Judaism will be in great danger. Almost all our great 
men, those, that is, whose education and social position fit them to be at the head of a Jewish 
State, are spiritually far removed from Judaism, and have no true conception of its nature and 
its value. Such men, however loyal to their State and devoted to its interests, will necessarily 
regard those interests as bound up with the foreign culture which they themselves have 
imbibed and they will endeavour, by moral persuasion or even by force, to implant that culture 
in the Jewish State, so that in the end the Jewish State will be a State of Germans or Frenchmen 
of the Jewish race. We have even now a small example of this process in Palestine. And history 
teaches us that in the days of the Herodian house Palestine was indeed a Jewish State, but the 
national culture was despised and persecuted, and the ruling house did everything in its power 
to implant Roman culture in the country, and frittered away the national resources in the 
building of heathen temples and amphitheatres and so forth. 
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6. Song of Songs Rabbah 2:5 (3)

השמד נתכנסו רבותינו לאושא, ואלו הן: רבי יהודה ורבי נחמיה, רבי מאיר ורבי  בשלפי
יוסי, ורבי שמעון בן יוחאי ורבי אליעזר בנו של רבי יוסי הגלילי ורבי אליעזר בן יעקב. שלחו 

אצל זקני הגליל ואמרו: כל מי שהוא למד יבוא וילמד, וכל מי שאינו למד יבוא וילמוד. 
כל צרכיהון נתכנסו ולמדו ועשו  

At the end of the persecution our rabbis entered to Usha, and these were they: Rabbi Yehuda 
and Rabbi Nehemia, Rabbi Meir, and Rabbi Yosi, and Rabbi Shimon ben Yochai, and Rabbi 
Eliezer, sons of Yosi HaGalili, and Rabbi Eliezer ben Yaakov. They sent to the house of the Elders 
of the Galilee and said, “All who have already taught, let them come and teach, and all who 
have not yet studied, let them come and study. They entered and learned and met all their 
needs. 

the continued security of our community. 

5. Pirkei Avot 4:13-14

Rabbi Yehuda says: Be careful in study, for an error in study is considered an intentional 
transgression. Rabbi Shimon says: There are three crowns: the crown of Torah, the crown of 
priesthood and the crown of monarchy - but the crown of a good name outweighs them all. 

Rabbi Nehorai says: Exile yourself to a place of Torah, and do not say that it will follow after 
you, that your colleagues will make it yours. Do not rely on your understanding. 

A fundamental principle of Judaism is hakaras hatov -- recognizing benefits afforded us and 
giving expression to our appreciation. Therefore, it is incumbent upon each Jewish citizen to 
participate in the democratic system which safeguards the freedoms we enjoy. The most 
fundamental responsibility incumbent on each individual is to register and to vote. 

Therefore, I urge all members of the Jewish community to fulfill their obligations by registering 
as soon as possible, and by voting. By this, we can express our appreciation and contribute to 

4. Rabbi Moshe Feinstein on the Obligation to Vote

On reaching the shores of the United States, Jews found a safe haven. The rights guaranteed 
by the United States Constitution and the Bill of Rights have allowed us the freedom to 
practice our religion without interference and to live in this republic in safety.
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Upcoming Hartman Learning Initiative Programs at Temple Emanuel 

Dr. Rachel Korazim 
November 17-18, 2018 
Scholar in Residence 

Human Questions, Israeli Voices: How Israeli Poetry  Reflects and 
Inspires a Life of Meaning 

   Shabbat – November 17 

Talmud Class, 8:30 – 9:30 am 
Messages from Sinai & Learnings from Auschwitz 

Shabbat Sermon, 9:30 am 
Mom and Dad: Yehuda Amichai on Parents 

Post-Kiddush talk 
Languages and Voices 

Sunday – November 18 

9:15 – 11:30 am 
(including complimentary breakfast) 

Imperatives 

Dr. Micah Goodman 
December 1-2, 2018 
Scholar in Residence 

Details Forthcoming

For more information, visit templeemanuel.com



Join diverse lay leaders from across North America for an inspiring 
and thought-provoking week exploring foundational Jewish ideas 

and central dilemmas of contemporary Jewish life. 

World-Class Faculty   |   Intensive Text Study
 Havruta Learning  |  Small Group Seminars  |  Pluralistic Dialogue   
Cultural Activities | Field Trips  |  Encounters with Public Figures 

STUDY WITH HARTMAN IN 
JERUSALEM THIS SUMMER

For more information and to register: shalomhartman.org/CLP

shalomhartman.org  #hartmansummer

Questions? Contact Jordanna Amsel   jordanna.amsel@shalomhartman.org

Community Leadership Program Summer Retreat 
Tuesday, June 25 – Tuesday, July 2, 2019
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